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A Neanderthal stellar map? The La Ferrassie burial 6 
block as a testimony of Neanderthal astronomy and 
star-orientated religion 1 
 
van Binsbergen, Wim M.J.  
 
 
 
 
 

Abstract. The present paper argues that the pattern of cupmarks on the Mousterian  

(ca. 70 ka BP) burial block attending the no. 6 child burial at La Ferrassie, Dordogne, 
France, is to be interpreted as a stellar map. Here such high-magnitude stars as Sirius, 
the asterism known as Orion’s Belt, the Milky Way, Castor and Pollux, Procyon, Betelgeuze, 
Bellatrix, Rigel and Aldebaran, may all be identified on astronomical grounds (duly taking 
precession and proper motion into account), and with confidence. This throws a surprising new 
light on the advanced mental capacities of the Neanderthal humans producing the burial block, 
and constitutes an important further step in the rehabitation process of Neanderthal minds and 
culture as has been going on among palaeoanthropological specialists for the pas quarter century.  

 

Cupmarks in general  

Before I can present the specific astronomical argument on the cupmarks of the La 
Ferrassie block, let me introduce the topic of cupmarks in general.  
 

Cupmarks (shallow man-made part-spherical indentations in a rock surface; with cup-and-ring 
markings as a major sub-category, e.g. Lang 1901) have an almost global distribution. They have 
belonged to the oldest fascinations of academic archaeology (cf. Simpson 1867; for an overview 
of the oldest discussions, cf. Astley 1909-1921). A modern synthetic approach is Querejazu Lewis 
& Bednarik 2010, while Bednarik has also in other publications asserted himself as the major 
recent author on cupmarks. Cupmarks have mainly been attested in the Bronze Age, and later, 
especially in megalithic contexts; in this connection their geographic distribution (including 
Palestine – cf. Waddell 1925: ch. 18 – and Ireland) suggests affinity with the Pelasgian complex 
(van Binsbergen & Woudhuizen 2011: 378 f. and passim). However, cupmarks have also been 
found in much older context, especially in India and Australia, from the Middle and even Lower 
Palaeolithic on (Bednarik n.d. ‘Early rock art of Australia’, and 2004). Conspicuous are the 
cupmarks / circle-dot motifs pecked in a wall near the lower passage at Khami Ruins, Zimbabwe 
(Robinson 1959: Plate II).  
 
While we must acnowledge the fact that for a cultural phenomenon so widely spread in space and time, not 
one overall interpretation can be given, various hypotheses (cf. Bleuer 1985) have been advanced about their 
meaning and use, including: 

                                                
1
 This paper is a greatly revised and expanded version of pp. 277-283 of van Binsbergen 2018, which is greatly revised 
and shortened version of van Binsbergen with La Croix 2000.  
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 grinding / milling (of grain, shells, nuts – cf. Younker 1985; for the same purpose also naturally 
indented detached stones may be used);  

 divination;  

 geographic mapping (Hastings 1909-1921: IV 365; de Jonge & IJzereef 1996);  

 proto-writing (Hastings 1909-1921: IV 365, 366; Rivett-Carnac 1903);  

 representation of stars and asterisms (Baudouin 1926; Levy 1948; Schlosser & Cierny 1996: 91 f.);
2
  

 gaming (Culin 1896; Murray 1952 / 1913; van Binsbergen 1997 / 2011, 2012);  
 conceptual experiments in pre-art (Anati 1999);  

 representations of fire making with the fire bore (Sophus Müller 1897: 150 f.);  

 the sheer impetus to leave a human mark – more specifically the impact of human thought) on 
the natural world (van Binsbergen 2004 and in press (b)) or the representation of energy, force 
(Deleuze 1968; Lewis-Williams & Dowson 1989) – and more particularly of the supernatural force 
of lightning or the sun (Schwantes 1939; cf. Maringer 1960).  

 
Natural phenomena ressembling cupmarks may have inspired early humans to produce 
cupmarks, e.g. the natural indentures occasionally found on bee’s nests; but especially the 
natural erosion effects (omars, omarolluks) on terrestrial limestone and other rocky surfaces; 
and on meteorites. The great French archaeologist Leroi-Gourhan suggested (1964) that 
cupmarks are akin to the grid as a form of geometrisation and as the representation of the 
female human body – what Streep (1994) and Gimbutas (1991) have characterised as ‘a 
penetration into the [ Goddess’s ] element; in this respect, the cupmarks could be interpreted as 
representing orifices of the human body but imposed on lifeless earth (van Binsbergen 1988). 
Conceivably, a curpmark or set of cupmarks might have formed the emblem of a social or ritual 
group, and (applying Durkheim’s 1912 insistence on social group, congregation, and symbol; cf. 
van Binsbergen 2018) a locus of sacrificial offering (especially: on behalf of that group). A 
widespread genre (e.g. in European prehistory from Sweden to Crete; an early description offers 
Montelius 1900) is when several cupmarks (each for one type of offering, or for one specific 
deity) are combined on one rock surface to as to forms a sacrificial altar, cf. the κέρνος or 

κέρχνος ker(ḫ)nos of Neolithic to Classical Greek Aegean tradition. 

The Mousterian La Ferrassie child burial 6  

Around the year 2000 my initial work on mankala gaming boards3 worldwide had 
kindled my interest in the cup markings that are begin to appear in Middle and Upper 
Palaeolithic contexts and that especially abound in Bronze Age contexts. By 2000 my 
attention was particularly drawn4 to the Mousterian infant burial at La Ferrassie, near 

                                                
2
 Schlosser & Cierny 1996: 58 f. offer an apparently convincing argument against an astronomical interpretation of 

cupmark patterns: obvious representations of the globally most conspicuous asterisms such as Ursa Major and 
Orion’s Belt have not been attested. However, this is a moot point. Not because of proper motion: the asterism did 
undergo some change due to the proper motion of the main stars defining their outline, but for the past 100 ka the 
proper motions of the stars in question remained sufficiently low so as to keep them recognisable even by today’s 
pattern. To recognise an apparent line of three equidistant cupmarks as a possible representation of Orion’s Belt. 
No ,the problem is that the modern analyst already needs a mind frame conducive to an astronomical 
interpretation of cupmarks to begin with, and such a mind frame is still rather impopular.For Ursa Major the 
situation is quite different because that asterism is graphically much more complex, so less likely to be produce 
unintentionally. Meanwhile our La Ferrassie burial block appears to offer at least one case of the plausible 
representation of Orion’s Belt. And also among the cupmarks depicted in Fig,. 6 a, b, c, several sequences might be 
interpteted as Orion’s Belt.  

3 A form of board game, already attested in the Neolithic, where, according to intricate rules, tokens have to be 
moved along one or more rows of cups, and to be captured in the process.  

4 In fact by a very inadequate depiction in Levy 1948.  
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les Eyzies, Dordogne, France (44° 57’ 07’’ North; 0° 56’ 17’’ East).5 Here6 an infant had 
been meticulously buried,7 the head separated from the body, under a capriciously-
shaped8 rather flat limestone block covered with cupmarks. Ever since the burial was 
discovered in 1921, a lively industry of scholarly interpretation has developed around 
this burial as a whole, the limestone block, the controversial identification of the place 
and number of the cupmarks on it, and the interpretation of the pattern they were 
forming if any.9 An astronomical interpretation has been plausible, in the first place 
because the cupmarks were facing downwards, to the earth (indeed, as if in analogy to 
stars),10 but also because such astronomical interpretation of prehistoric patterns has 
often been attempted in relation to other sites, and has meanwhile developed into the 
flourishing sub-discipline of archaeoastronomy.  

Astronomical interpretation of the La Ferrassie cupmark 
pattern  

The following four images (Fig. 1-4) summarise my astronomical interpretation of the 
La Ferrassie-6 burial block. After showing the unprocessed block (Fig. 1) and 
identifying the cupmarks and other relevant features on it (Fig. 2), the next two images, 

Fig. 3 and 4, present an astronomical situation as modelled with the software 
®
Starry 

Night 5 Pro. In the background, all major stars (Mag ≤ 6) are shown in their correct 

                                                
5 I am indebted to the African Studies Centre, Leiden, the Netherlands, for granting me leave of absence and 
travelling funds enabling me to visit the Les Eyzies Museum and the nearby La Ferrassie site.  

6
 Peyrony 1934, and numerous secondary discussions in the specialist literature.  

7
 A quarter of a century ago, the palaeoanthropologist Shreeve (1996) published an authoritative synthesis of what 

we then knew about the Neanderthals. In the light of later finds and reflection, including the La Ferrtassie burial 6, 
much of that synthesis needs to be revised, e.g. 

‘The Neandertals buried their dead, but they did not devote much time and attention to the act.’ Shreeve 
1996: 271).  

8
 In personal correspondence, the archaeologist James Harrod (2010) suggested to me that the shape could have 

been meant to represent the outlines of a bison kid, but so far I have found little comparative evidence to support 
such a claim. Nonetheless, elsewhere (van Binsbergen 2012: 187 f.) I have presented a tentative analysis of the 
famous Le Puits scene at the Lascaux prehistoric complex from the Late Upper Palaeolithic, and then I advanced 
iconographic and linguistic grounds why the bison could be considered a symbol of the primordial Waters (Above 
and Below) with both celestial and underworld connotations. Bisons did occur in the Dordogne region c. 70 ka BP, 
when the burial is to be dated; and there is a slight possibility that already by those Mousterian times the bison had 
a similar symbolic connotation – as a fitting overall evocation of heaven, in which the cupmarks may then have 
represented conspicuous major stars within asterisms. This suggestion tallies with my finding, mainly on linguistic 
grounds, that the bison in the European Upper Palaeolithic had aquatic connotations (van Binsbergen 2012: 188 f.), 
in other words, stood for ‘the Waters Above’.  

9 Such rival interpretations include, in addition to those already mentioned above: Anati 1999: 42 f.; Anati 1992: Fig. 
17; Bednarik 1995 (who unconvincingly claims that there are 18 cupmarks, forming pairs, and fails to notice the 
tripartite Orion’s-Belt sequence); Lorblanchet 1999: 193 f.; (who counts 20 cupmarks); Maringer 1960: 65 f.; Streep 
1994: 30 (who anachronistically appropriates the La Ferrassie data towards Neolithic-focused Goddess religion – 
the latter being at least 60,000 years more recent);  

10
 However, for Levy (1948) and, citing the latter in approval, the feminist Streep (1994) – writing in the vein of the 

inspiring, equally feminist archaeologist Gimbutas 1991: 289, – the down-facing of the cupmarks in the La Ferrassie 
burial is an argument not for their celestial reference but for their terrestrial, by implication Goddess, reference.  
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places 71 ka BP, with modern constellation names (no doubt totally anachronistic for 
the Middle Palaeolithic) in larger print; selected modern star names (no doubt equally 
anachronistic) in smaller print. As confirmed by ®Starry Night 5 Pro, the asterism we 
today call Orion’s Belt was plainly visible from a Ferrassie 71 ka BP and a substantial 
period before and after. Upon this background I have projected the outline of the 
limestone block and relief feature; (Fig. 2).  
 

1. Orion’s Belt (nos. 1, 2 in Fig. 4) provides the first clue to the identification and orientation of 
the limestone block pattern to the precisely reconstructed night sky at the time. Admittedly, 
and as the dotted lines in 8.11.d indicate, Orion’s Belt appears as too large and too far to the 
East on the limestone block.  

2. The next, even firmer, clue consists in identification of the conspicuous North-South groove11 
as the Milky Way (no. 3 in Fig. 4); its conceptualisation as a river is attested worldwide in 
several mythologies12 – also cf. the adjacent modern constellation Eridanus, a river name.  

3. Further fitting of the pattern of location and size of the limestone block pattern is by trial 
and error.  

 In the Eastern (bottom) part of the limestone block, major and isolated cupmarks 
appear to roughly correspond with the major stars Castor (α Geminorum), Pollux (β 
Geminorum) and Procyon (α Canis Minoris). In my interpretation of the limestone 
block as star map, a section of the heavens is proposed where the block’s abundance of 
cupmarks does match the abundance of relatively very bright stars in reality.  

 No further very precise correspondence between cupmark pattern and star pattern 
can be claimed, but the concentration of larger cupmarks in the centre of the 
limestone block tallies with the presence, in the proposed part of the night sky, of 
major stars such as Sirius (α Canis Majoris), Betelgeuze (α Orionis), Bellatrix (γ Orionis), 
Rigel (β Orionis) and Aldebaran (α Tauri; co-inciding, in the Figure 3, with the 
constellation label Taurus).  

 Sirius is the brightest star in the night sky, was so most probably also 68-74 ka BP, and 
I propose that the isolated large cupmark with emphatically raised edges (no. 5 in Fig. 
4) is a likely candidate for identification as Sirius. Beyond Aldebaran, at the edge of the 
projected limestone block, we can make out the Pleiades (Messier M45; 6 Fig. ).  

Plausible and attractive though this hypothetical archaeoastronomical interpretation 
is on both astronomical and comparative mythological grounds, in the light of the 

                                                
11
 Such a groove in combination with a cupmark is not unique; Bednarik n.d. (my Fig. 5) shows a similar 

arrangement. In the La Ferrassie bloc, this major groove is, according to Lorblanchet 1999: 193, the only feature of 
the bloc that has been modified for conservation purposes:  

‘L. Capitan et D. Peyrony ont heureusement publié une photographie du bloc sur le site même; or, la 
correspondence entre la photographie de la publication et le bloc du musée est si parfaite qu'il est certain, 
non seulement qu'il s'agit bien du même bloc, mais que ce dernier nous parvient aujourd'hui dans son 
état primitif, avec pour seule modification le comblement [ filling ] d'une profonde fissure toujours visible 
qui menaçait sans doute sa solidité et sa bonne conservation.’ 

In other words, the groove was there originally and was only reduced, not reinforced, by modern conservation 
intervention.  

12 E.g. Australian Aboriginals; Ancient China: Silvery River, so also Japan and Korea; Gaelic: White Stream of 
Heaven; India: as Ganges River of the Sky; sources include: Anonymous, ‘Milky Way’; Allen 1963 / 1899; Hastings 
1909-1921 / 1974-1981; Toivanen & Heikki 2006. For fuller information on Milky Way conceptualisation, see van 
Binsbergen 2011e.  
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Duhem-Quine Thesis (Harding 1976, to the effect that there are always more than 
one explanations to account for a data set) we cannot hope to prove it to be correct.  

 

 (a) 
Fig. 1. The La Ferrassie burial lime-stone block; photo courtesy the Les Eyzies Museum, 2000 

 

 (b)  
LEGEND 

 ovals with bright outline: confirmed cupmarks  

 black ovals: probable and doubtful ( = ?) cupmarks 
 oval with dotted outline: proposed location of Orion’s Belt if this were indeed a celestial map of 

the Orion region 

 dark superimposed lines: ridges and gradients (A = major groove) 

Fig. 2. Significant features of the lime-stone block identified 
 
Here a methodological point arises: which cut-off value to adopt for stellar magnitude? 
Now and in the remote past, from Earth. some 6,000 stars are visible (i.e. have 
magnitude 6 or lower, up to -27 for the Sun by day) to the naked eye, My approach is 
based on the idea that mainly the brightest ones (magnitude 2 – i.e. the relatively 

A 

? 

? 
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modest magnitude of Polaris – and lower, i.e. brighter) would have been sufficient 
conspicuous to the Mousterian actors to be represented on their stellar map.  
 

 
stars with Mag. ≤ 6 shown, the light central belt is the Milky Way, the larger dotted ellipse marks Orion’s Belt 
consisting of the three aligned stars Alnitak (ζ Orionis), Alnilam (ε Orionis), and Mintaka (δ Orionis); the 

smaller dotted ellipse indicates the PleiadesFig. 3. The night sky above La Ferrassie, Dordogne, France, 

c. 71 ka BP; reconstructed with the astronomical application 
®
Starry Night 5 Pro. taking precession 

and proper motion into account  
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Fig. 4. One possible astronomical interpretation of the limestone block’s 
cupmarks’ pattern as a stellar map.  
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Discussion 

The attractive point about astronomic interpretations in archaeology is that, even if we 
lack meta-texts to explain prehistoric artefacts in the emic terms (conveying the 
original subjective meaning) of the original actors, yet for every place on earth and for 
hundreds of thousands of years we can reconstruct in all detail the pattern of the 
heavens, so that we have an objective touchstone to confront the prehistoric record 
with, albeit under two conditions which render the whole exercise conjectural:  
 

 the astronomical hypothesis will need to be rendered plausible in the first 
place, even though it runs counter to stereotyping, once en vogue, of the 
sub-human capabilities of Neanderthals! 

 the specific astronomical feature selected and calculated is one out of several 
possibly relevant ones. 

 

 
Fig. 5. ‘Cupule [ and minor adjacent ones – WvB ] and meandering line engravedon quartzite 

boulder in Auditorium Cave, India,and found covered by undisturbed Acheulian [ Lower 

Palaeolithic, ca. 250 ka BP ] occupation deposit.’ (Bednarik n.d. Figure 3) 
 
I closely examined that particular limestone block and many similar ones at the Les 
Eyzies Museum in 1999 and 2000, so that I was no longer dependent on mere drawings 
or photographs to determine the characteristics of the cupmarks; also I enlisted the 
collaboration of the Belgian experienced amateur astronomer Jean-Pierre Lacroix, who 
helped me calculate the relevant positions of major fixed stars during the Middle 
Palaeolithic, taking proper motion and precession into account – across stretches of 
tens of kA these two factors may render the prehistoric pattern of the heavens rather 
different from what we see today, so they need to be considered when we seek to 
interpret Middle Palaeolithic artefacts as depictions of such patterns.13 With these pre-

                                                
13
 A few years into the new millennium Michael Rappenglück read with enthusiasm my 2000 preliminary archaeo-

astronomical analysis of the La Ferrassie-6 limestone block cupmark pattern (van Binsbergen with Lacroix 2000) 
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cautions I felt sufficiently confident to argue that, indeed, a specific pattern of major 
stars visible in the sky above a Ferrassie c. 71 ka BP had been depicted on the limestone 
block – which meant it was a very early star map. Such a claim goes well beyond the 
intellectual capabilities that had been attributed to the Neanderthals in the first 
hundred years after their discovery, but is in line with the revised appreciation of 
Neanderthal capabilities in the more recent literature (e.g. Marshack 1988; Mithen 
1996b; Shreeve 1996; d’Errico et. al. 1998; Hayden 1993). Still we had to wait till 2018 
(Anonymous (a) and (b)) for the first publication of Neanderthal rock art – twenty 
years after my provisional web-published analysis of the La Ferrassie data in 
archaeoastronomical terms.  
 
In the light of our fairly compelling interpretation of the La Ferrassie burial block as a stellar 
map, it becomes attractive to try and apply the same perspective onto other cupmarked 
stones, e.g. those in Fig. 6:  

 

 

a.  Cupmarked stone at Aarhus, 
Denmark, 1875 (Muller 1897:  153 fig 

84)  

b. North (left) and South (right) sides of a 
cupmarked rock in Forsyth Country, Georgia, 

USA (after Rau 1881) 

c. A cupmarked menhir at 
Ballymenach, Argyleshrine, 

Scotland, UK (after Rau 
1881: Fig. 4) 

 

Fig. 6. Various cupmarked stones from Europe and North America perhaps interpretable as 
stellar maps  

 
Perhaps on closer scrutiny, Fig. 6c may turn out to be interpretable on the same 
astronomical lines as our main exhibit from Mousterian La Ferrassie. Moreover, a 
specimen very similar to Fig. 6c was described for South Ethiopia (Jensen 1936; 
Zaslavsky 1990: 126; with Indian parallels) and has often been discussed in the context 

                                                                                                                                                   
and brought to my attention the astronomical application 

®
Starry Night Pro, the only one then on the market (at 

least for non-specialist use on microcomputers) to take precession and proper motion into account, notably for 
periods extending up to 100 ka Before of After Present. This greatly facilitated and reinforced the analysis since the 
complex astronomical calculations for each star separately no longer needed to be made by hand. The results 
presented here therefore differ significantly from those I posted two decades ago on the Internet, and support the 
astronomical interpretation even better.  
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of the mankala (or wari) board game, in which tokens are to be redistributed along 
rows of cups according to intricate rules. Rau’s book offers many more examples of 
cupmarked stones from the British Isles.  
 
Considering the fairly precise astronomical fit, and analogies with astronomical human 
sacrifice at other times and places,14 the decapitated infant may have been sacrificed to 
Sirius (well above the horizon at the time, as was Orion’s Belt), or to the Milky Way – 
both astronomical items being ostentatiously marked on the limestone block – if it is 
indeed a stellar map. Just at the limestone block’s edge (in my present interpretation) 
lie the Pleiades (no. 6 in Fig. 4), to which also human sacrifices are known to have been 
made in proto-historical times.Meanwhile at least two questions remains for further 
research.  
 
In the first place, the Neanderthals’s alleged capability of making stellar maps does not 
just reflect on their mental powers in general, but very specifically implies that they 
had a conscious conception of heaven and of stars. This is not impossible, and may 
foreshadow the widely attested, advanced state of astronomy in the Upper Palaeolithic 
(cf. Ruggles 2015), but it is at variance with my own idea as to the relatively recent 
‘discovery of heaven’ by Anatomically Modern Humans in the Later Upper Palaeolithic 
(van Binsbergen 2006, 2012, 2018) – e.g. in *Borean, the reconstructed language form 
supposed to have been spoken in Central to East Asia in the Upper Palaeolithic and to 
have left reflexes in all linguistic macrophyla spoken today, there are many words for 
sun / luminary, but only one for star and one for ‘heaven, sky’, – as if the human 
upward gaze – so essential for shamanism – was (like shamanism itself, in my opinion) 
primarily an achievement of the Late Upper Palaeolithic and after. In what I have 
called ‘Pandora’s Box’, i.e. the reconstructed collective mythical inheritance of 
Anatomically Modern Humans (the basis for our many cultural universals),, astronomy 
did not yet feature. Did Anatomically Modern Humans not inherit, then, the 
Neanderthal’s apparently extensive perception and conceptualisation of heaven? Or 
did Neanderthals not really possess, after all, the astronomy imputed to them in the 

                                                
14 Cf. van Binsbergen 2018 (for bibliographical details, see that book): 

‘ON HUMAN SACRIFICE. Generating a voluminous literature, the practice of human sacrifice is 
widespread in space and time. It played a considerable role in the Ancient West Semitic world 
and the Ancient Greek world (Day 1989; Zintzen 1979; Hughes 2013) and is allegedly still being 
practiced, not only in Africa (Toulabor 2000) but also in North Atlantic occult circles. It receives 
ample attention in Hastings’s still authoritative Encyclopaedia of Religion and Ethics (1909-1921: 
VI, 840a-867a, including human sacrifice to earth demons (Hastings 1909-1921: VI, 852b) and 
water spirits (Hastings 1909-1921: XII, 710b). Astronomically more relevant, the Midsummer 
human sacrifice is discussed there for a number of regions (Hastings 1909-1921: VIII, 503a). The 
Pawnee of North America annually used to sacrifice a maiden to the Morning Star at the Winter 
Solstice (Hastings 1909-1921: IX, 699). Human sacrifice at astronomically significant moments in 
the calendar was particularly prominent in Ancient Mexico, Peru and Columbia (Hastings 1909-
1921: XII, 67). Among the Tlascalans of Ancient Mexico, ‘red-skinned people’ (?) were sacrificed 
in order to stop the fighting of sun and moon, thought to cause eclipses (Hastings 1909-1921: XII, 
68). Especially elaborate calendrical sacrifices to the sun, moon and stars have been reported for 
Ancient China (Hastings 1909-1921: XII, 78 f.); no mention of human sacrifices is made in that 
connection; but cf. Allan 1984.’ 
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present argument, so that they had nothing astronomical to share and pass on the 
Anatomically Modern Humans that supplanted them?  
 
In the second place, what status must we attribute to the astronomical interpretation, 
as pursued in the present argument, amidst the many alternative interpretation of 
cupmarks as listed in my introductory paragraphs? Were all these alternative perspect-
ives merely late accretions upon an essential astronomical core? Or did the astronom-
ical perspective develop out of any of these alternatives? How could we attempt to read 
the evidence of the La Ferrassie cupmark pattern if we were to trade the astronomical 
perspective for one stressing grinding, or fire making, or mapping, or divination, or 
proto-writing, or the human-body-with-orifices metaphor, etc.? Clearly this line of 
enquiry would require a book-length argument in its own right, but only if we were to 
make it, could we hope to put in relief the competitive superiority (if any) of the 
astronomical; interpretation, for the La Ferrassie data.  

References cited 

Allan, Sarah, 1984, ‘Drought, Human Sacrifice and the Mandate of Heaven in a Lost Text from the ‘‘Shang shu’’ ’, 
Bulletin of the School of Oriental and African Studies, University of London, 47, 3: 523-539. 

Allen, R.H., 1963, Star names: Their lore and meaning, Dover: New York; reprint of the 1899 first edition, entitled 
Star-names and their meanings, New York: Stechert. 

Anati, E., 1999, La religion des origines, Paris: Bayard; French tr. of La religione delle origini, n.p.: Edizione delle 
Origini, 1995. 

Anati, Emmanuel, 1992, Le Radici della Cultura, Milan, Jaca Book.  
Anonymous (a), [ on Neanderthal rock art ] De Volkskrant (daily, Amsterdam, the Netherlands) 23-2-2018  
Anonymous (b), http://timetravellerwiki.com/2018/02/22/case-closed – oldest-known-cave-art-proves-

neanderthals-were-just-as-sophisticated-as-humans/ 
Anonymous (c), Category: Cup marks, wikimedia, at: http://commons.wikimedia.org/wiki/Category:Cup_marks 
Anonymous (d), Cup and ring marks, wiki, at: http://nl.wikipedia.org/wiki/Cup_and_ring_mark 
Anonymous (e), Milky Way (mythology), at: http://en.wikipedia.org/wiki/Milky_Way_(mythology), retrieved 09-

01-2011.  
Astley, H.J. Dukinfield, 1909-1921, 'Cup- And ringmarkings', in: Hastings 1909-1921: IV 363-367.  
Baudouin, M., 1926, La préhistoire par les étoiles: Un chronomètre préhistorique, Paris: Maloine. 
Bednarik, Robert G., 1993, ‘About cupules’, Rock Art Research, 10: 138-139 
Bednarik, Robert G., 2001, Cupules: The oldest surviving rock art, at: 

http://mc2.vicnet.net.au/home/cognit/shared_files/cupules.pdf  
Bednarik, Robert G., n.d., ‘The early rock art of Australia’, at: 

http://cronus.spaceports.com/~wara/articles/article2.html  
Bednarik, Robert G., n.d., On the cognitive development of hominids’, at: 

http://mc2.vicnet.net.au/home/cognit/shared_files/hominidcognition.pdf; NOTE: This is an updated version 
of a paper first published in 1990, in Man and Environment, 15, 2: 1-7. 

Bleuer, E., 1985, Das Geheimnis der Schalensteine, Biel: special issue, Bieler Jahrbuch.  
Culin, S., 1896, Mankala, the national game of Africa, US National Museum Annual Report, Washington, 

pp. 595-607 
d’Errico, Francesco, Zilhao, Joao, Julien, Michele, Baffier, Dominique, Pelegrin, Jacques, 1998b, 

‘Neanderthal acculturation in Western Europe?: A critical review of the evidence and its 
interpretation’, Current Anthropology, 39, 2, Supplement: Special Issue: The Neanderthal Problem 
and the Evolution of Human Behavior, pp. S1-S44. 

de Jonge, R., & IJzereef, G., 1996, De stenen spreken: Het geheimschrift van de megalieten ontcijferd, 
Utrecht / Antwerpen: Kosmos / &K. 

Deleuze, G., 1968, Différence et répétition, Paris: Presses Universitaires de France. 
Delluc, B., & Delluc, G., 1978, ‘Les manifestations graphiques aurignaciennes sur support rocheux des 



 12 

environs des Eyzies (Dordogne)’, Gallia: Préhistoire: Fouilles et monuments archéologiques en France 
métropolitaine, 21, 1: 213-438. 

Delporte, H., 1969, Les fouilles du Musee des Antiquités Nationales à la Ferrassie. Antiquités nationales 
(Bull. du Musée des Antiquites nation. de Saint- Germain-en-Laye, 1, pp. 15-28, 2 fig.  

Delporte H., 1976. ‘Les sépultures moustériennes de La Ferrassie’, in: Vandermeersch B. (coord.), Les 
sépultures néandertaliennes’, prétirage. IXe cong. Un. Inter. Sc. Prehist. Et Protohist. Nice, p. 8-11.  

Delporte H., 1984, ed. Le grand abri de La Ferrassie. Univ. de Provence. Etudes Quaternaires 7. Paris: 
I.P.H., 

Durkheim, E., 1912, Les formes élémentaires de la vie religieuse, Paris: Presses Universitaires de France. 
Farizy, C., & Vandermeersch, B., 1997, ‘Chapelle-aux-Saints’, in: Leroi-Gourhan, A., 1997, Dictionnaire de 

la préhistoire, Paris: Presses Universitaires de France, first published 1988, pp. 232-233 
Gimbutas, Marija, 1991, The civilisation of the goddess: The world of Old Europe, edited by Marler, J., 

London: Thames & Hudson. 
Harding, S., 1976, ed., Can theories be refuted? Essays on the Duhem-Quine thesis, Dordrecht: Reidel. 
Harrod, J.B., 2010, ‘Four memes in the two million year evolution of symbol, metaphor and myth’, paper 

read at the Radcliffe Exploratory Seminar on Comparative Mythology, Radcliffe Institute of Harvard 
University, Cambridge MA, 6-7 October 2010. 

Hastings, J., et al., 1909-1921, ed., Encyclopaedia of religion and ethics, I-XII [ with Index volume, XIII ], 
edited by James Hastings: With the assistance of John A. Selbie and other scholars, Edinburgh, Clark 
/ New York, Scribner, 2nd ed. 1974-1981. 

Hayden, Brian., 1993, ‘The Cultural Capacities of Neandertals: A Review and Re-evaluation’, Journal of 
Human Evolutio,  24: 113-146.  

Jensen, A.E., 1936, ed., Im Lande des Gada: Wanderungen zwischen Volkstrümmers Südabessiniens, 
Stuttgart: Strecker & Schröder, in coll. with H. Wohlenberg & A. Bayrle, with contributions by Leo 
Frobenius 

Lang, Andrew , 1901, Magic and Religion, London: Longmans, Green & Co , -- with a chapter XIII on ‘ 
"Cup and Ring ": An old Problem solved,’ pp. 241 f.   

Leroi-Gourhan, A., 1964, Le geste et la parole: Technique et language, Paris: Albin Michel  
Levy, G.R., 1948, The gate of horn: A study of the religious conceptions of the stone age, and their influence 

upon European thought, London: Faber & Faber. 
Lewis-Williams, J.D., & T. Dowson, 1989, Images of power: Understanding Bushman Rock art, 

Johannesburg: Southern Book Publishers 
Lorblanchet, M., 1999, La naissance de l’Art: Genèse de l’art préhistorique, Paris: Errance.  
Maringer, J., 1960, The gods of prehistoric man, London: Weidenfeld & Nicolson; Engl. tr. of first 

German ed.; Dutch tr. De godsdienst der praehistorie, Roermond / Maaseik: Romen, 1952.  
Marshack, A., 1988, ‘The Neandertals and the Human Capacity for Symbolic Thought: Cognitive and 

Problem-solving Aspects of Mousterian Symbol’, Etudes et Recherches Archéologiques de l’Université 
de Liège, 32: 332-335. 

Mithen, S., 1996b, ‘Domain specific intelligence and the Neanderthal mind’, in: Mellars, P., & Gibson, K., eds, 
The Early Human Mind, Cambridge: McDonald Institute for Archaeological Research, pp. 217-229. 

Montelius, G.O.A., 1900, Der Orient und Europa: Einfluss der orientalischen Cultur auf Europa bis zur 
Mitte desletzten Jahrtausends v Chr. Deutsche Uebersetzung von J. Mestorf (No. 1), Kjøbenhavn: 
Kunglige Hofboktryckeriet. 

Müller, Sophus, 1897, Vor oldtid. Danmarks forhistoriske archaeologi almenfattelig fremstillet ved Sophus 
Müller. Med 441 illustrationer i texten og 6 plancher; Kjøbenhavn: Det Nordiske forlag / Bojesen. 

Murray, H.J.R., 1952, A history of board-games other than chess, Oxford: Clarendon Press, first published 
1913.  

Peyrony, D., 1934, ‘La Ferrassie: Moustérien, Périgordien, Aurignacien’, Préhistoire, 3: 1-92. 
Querejazu Lewis, R., & Bednarik, R.G., 2010, Mysterious cup marks: Proceedings of the First International 

Cupule Conference, Oxford: Archaeopress 
Rappenglück, Michael A., 1999, Eine Himmelskarte aus der Eiszeit? Ein Beitrag zur Urgeschichte der 

Himmelskunde und zur palaeoastroniomischen Methodik, Frankfurt a/Main: Peter Lang. 
Rau, Charles, 1881, Observations on cup-shaped and other lapidarian sculptures in the Old World and in 

America, Washington: G.P.O. Government Publication Office. 
Rivett-Carnac, E.S., 1903, ‘Cup-marks as an archaic Form of inscription,’ Journal of the Royal Asiatic 

Society, 35, 3: 517-543. 
Robinson, K.R., 1959, Khami ruins: Report on excavations undertaken for the commission for the 



 13 

preservation of natural and historical monuments and relics, Southern Rhodesia, 1947-1955, 
Cambridge: Cambridge University Press.  

Ruggles, Clive L.N., 2015, ed., Handbook of Archaeoastronomy and Ethnoastronomy, I-III, New York: 
Springer Science & Business Media. 

Schlosser, W., & Cierny, J., 1996, Sterne und Steine: Eine praktische Astronomie der Vorzeit, Darmstadt: 
Wissenschaftliche Buchgesellschaft.  

Schwantes, G., 1939, Die Vorgeschichte Schleswig-Holsteins, Neumünster: Wachholtz. 
Shreeve, J., 1996, The Neandertal enigma?: Solving the mystery of modern human origins, New York: 

Morrow / Viking. 
Simpson, J.Y. , 1867, Archaic Sculpturings of Cups, Circles, etc., upon Stones and Rocks, Edinburgh: 

Edmonston & Douglas.  

®Starry Night 5 Pro, astronomy application.  

Taborin, Y., Farizy, C., & Vandermeersch, B., ‘Ferrassie (La)’, in: Leroi-Gourhan, A., 1997, Dictionnaire de 
la préhistoire, Paris: Presses Universitaires de France, first published 1988, pp. 401-2  

Toivanen, Sampsa, & Sipilä, Heikki, 2006, ‘What is the Milky Way called in different languages?’, at: 
http://web.archive.org/web/20060925125110/http:/users.tkk.fi/~stoivane/milkyway/ ). 

van Binsbergen, Wim M.J., 1988a, ‘The land as body: An essay on the interpretation of ritual among the 
Manjaks of Guinea-Bissau’, in: Frankenberg, R., ed., Gramsci, Marxism, and phenomenology: Essays 
for the development of critical medical anthropology, special issue of Medical Anthropological 
Quarterly, new series, 2, 4, december 1988, pp. 386-401; http://www.quest-
journal.net/shikanda/publications/ASC-1239806-229.pdf ; reprinted in: van Binsbergen, Wim M.J., 
2017, Religion as a Social Construct, Haarlem: Papers in Intercultural Philosophy and 
Transcontinental Comparative Studies - No. 22, pp. 269-290, also at: http://www.quest-
journal.net/shikanda/topicalities/rel%20bk%20for%20web/webpage%20relbk.htm   

van Binsbergen, Wim M.J., 2004, 'Long -range mythical continuities across Africa and Asia: Linguistic 
and iconographic evidence concerning leopard symbolism', paper presented at the Round Table on 
Myth, Department of Sanskrit and Indian Studies, Harvard University, Cambridge (Mass.), 8-10 May, 
2004; at: http://www.quest-journal.net/shikanda/ancient_models/leopard_harvard_return.pdf 

van Binsbergen, Wim M.J., 2006, ‘Mythological archaeology: Situating sub-Saharan African cosmogonic 
myths within a long-range intercontinential comparative perspective’, in: Osada, Toshiki, with the 
assistance of Hase, Noriko, eds, Proceedings of the Pre-symposium of RIHN [ Research Institute for 
Humanity and Nature ] and 7th ESCA [ Ethnogenesis in South and Central Asia ] Harvard-Kyoto 
Roundtable, Kyoto: Research Institute for Humanity and Nature (RIHN), pp. 319-349; also at: 
http://www.quest-journal.net/shikanda/ancient_models/kyoto_as_published_2006_EDIT2.pdf  . 

van Binsbergen, Wim M.J., 2011e, ’Shimmerings of the Rainbow Serpent: Towards the interpretation of 
crosshatching motifs in Palaeolithic art: Comparative mythological and archaeoastronomical 
explorations inspired by the incised Blombos red ochre block, South Africa, 70 ka BP, and Nkoya 
female puberty rites, 20th c. CE.’, prepublication copy at: http://quest-
journal.net/shikanda/ancient_models/crosshatching_FINAL.pdf; book version in press  

van Binsbergen, Wim M.J., 2012d Before the Presocratics: Cyclicity, transformation, and element 
cosmology: The case of transcontinental pre- or protohistoric cosmological substrates linking Africa, 
Eurasia and North America, special issue, Quest: An African Journal of Philosophy / Revue Africaine 
de Philosophie, 23-24, 1-2, 2009-2010, pp. 1-398, book version: Haarlem: Shikanda; fulltext at: 
http://www.quest-journal.net/2009-2010.htm. 

van Binsbergen, Wim M.J., 2018, Confronting the sacred: Durkheim vindicated through philosophical 
analysis, ethnography, archaeology, long-range linguistics, and comparative mythology, Hoofddorp: 
Shikanda Press, 567 pp., ISBN 978-90-78382-33-1, also at: http://www.quest-
journal.net/shikanda/topicalities/naar%20website%208-2018/Table_of_contents.htm  , pp. 277- 283; 
also as Google Book 

van Binsbergen, Wim M.J., in press (b), The leopard’s unchanging spots: An interdisciplinary exploration 
of leopard-skin symbolism through space and time, Vol. I. Texts and reference material; Vol II. 
Pictorial account, picture acknowledgments, and index, PIP/TraCS Papers in Intercultural Philsoophy 
and Transcontinental Comparative Studies, nos. 9a-9b, Hoofddorp: Shikanda Press.  

van Binsbergen, Wim M.J., with the collaboration of Jean-Pierre Lacroix, 2000, ‘Cupmarks, stellar maps, and 
mankala board-games: An archaeoastronomical and Africanist excursion into Palaeolithic world-views’, at: 



 14

http://www.quest-journal.net/shikanda/ancient_models/gen3/starmaps_3_2000/cupmarks_0.html 
van Binsbergen, Wim M.J., & Woudhuizen, Fred, C., 2011, Ethnicity in Mediterranean Protohistory, British 

Archaeological Reports (BAR) International Series No. 2256, Oxford: Archaeopress, also at: 
http://www.quest-
journal.net/shikanda/topicalities/Ethnicity_MeditProto_ENDVERSION%20def%20LOW%20DPI.pdf 

Waddell, L. A., 1925, The Phoenician Origin of Britons, Scots & Anglo-Saxons, London : Williams and 
Norgate 

Wood-Martin, J, 1909-1921, ‘Cup-and-ring markings’, in: Hastings 1909-1921: IV 365-366. 
Younker, R.W., 1985, ‘Bedrock Cupholes and the Grinding of Acorn Meal in Ancient Jordan’, paper, 

Annual Meeting of the American Schools of Oriental Research, Anaheim, CA. 
Zaslavsky, C., 1990, Africa counts: Number and pattern in African culture, Brooklyn (N.Y.): Lawrence Hill, 

second paperback edition; first published 1973, Boston: Prindle, Weber & Schmidt. 


